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"esteemed patron and benefactor, Samuel Cohen," who must have
been another white half-brother. Then, in an effort to forestall the
effects of the law of 1841, he offers this declaration of loyalty and
disclaimer of intention:

SECONDLY. I give and devise unto the aforesaid Samuel Cohen, the
following Slaves, viz - Jane, John, Susan, Benjamin, Alonzo, Moses,
Dani[e]l, Emma, Sarah, and Frances, and as most of them are my
offspring, and Jane my wife, it may be thought that this devise is
intended to avoid and defeat, the laws of this commonwealth, which
affords me protection, and to which I defferentially bow, in gratitude.
I therefore declare and Solemnly asseverate that I intend no such
unlawful act. -I know that by the law, they are slaves, and must remain
so. Wherefore through the means of this my will I choose their Master,
preferring him, for my heir at Law to anyone else. Neither is there
any understanding secret, or otherwise, that the above named Slaves
are to be held in nominal servitude only.

Benjamin makes only one bequest - he provides for a gift of
$100 to his niece Emily, the daughter of his deceased mulatto brother
Barnet (or "Barney" as he calls him in this document). All other
property is left to Samuel Cohen, "in consideration of my friendship
and his many kindnesses to me." It was apparently no longer
proper for a will to mention the familial relationship of Negroes
and whites.

This is the final document which concerns Benjamin Philip Owens
Cohen. A probated will cannot be discovered in the records of the
Barnwell Court House. Only this rough draft has been preserved,
together with his other papers, among the records of his half-brother
Samuel, who lived into the 1870's and had a store in a town with one
of the most remarkable names in the United States, Cohen's Bluff,
South Carolina. But the fact that these papers relating to Benjamin
were preserved by Samuel, without the inventories and other docu­
ments an executor would have needed to prepare, would seem to be
convincing proof that the will was never executed in its present
form. Perhaps Benjamin Philip Owens Cohen outlived the institu­
tion of slavery and was able to spend his last days with a family
freed from involuntary servitude by the bloodshed which began a
century ago this year. That at least is the hope and prayer of the
present-day owner of the papers which record the tribulations of
Benjamin Cohen.

....
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This study has thus far traced a pattern of almost complete con­
formity to the slave society of the Old South on the part of its
Jewish citizens. They participated in the buying, owning, and selling
of slaves, and the exploitation of their labor, along with their neigh­
bors. The behavior of Jews towards slaves seems to have been
indistinguishable from that of their non-Jewish friends. This
description also characterizes the opinions of Jews about slavery.

No Jewish political figure of the Old South ever expressed any
reservations about the justice of slavery or the rightness of the
Southern position. Men like David Levy Yulee of Florida and
David S. Kaufman of Texas were typical exponents of Southern
views on states' rights and the spread of slavery." Judah P. Ben­
jamin of Louisiana was regarded as one of the most eloquent de­
fenders of the Southern way of life. Though far from a fanatic, he
stood squarely with his Senatori al colleagues every inch of the way
that led from Washington to Montgomery and then to Richmond.
Benjamin did question the wisdom of entrust ing Negro slaves with
complicated agricultural machinery, and advised sugar planters to
employ trained white mechanics, but he never admitted that this
deterrent to progressive agriculture was an inevitable consequence
of the slave economy. Despite his conservative views, however, he
was the only notable Confederate leader who advocated the arming
of slaves during the Civil War, and who urged that they be eman­
cipated as reward for this effort. He seems to have been far ahead
of most Southerners in his willingness to use any weapon for the
deliverance of the Confederacy. "The true issue," he said, is, "is it
better for the Negro to fight for us or against us?" He urged the

97 Sp eech of Hon, David S. Kaufman, of Texas, on The Slavery Question. Delivered in
the House of Representatives, February 10,1847 (Washington, 1847); Speech of Hon. D. S.
Kaufman, of T exas, on Th e Slavery Question and It s Adjustment. Delivered in the House of
Representatives, Monday, June 10,1 850 (Washington, 1850); Hubner, op. eit. , pp . 14,20-22.
Although Kaufman has generally been regarded as stemming from Jewish parents, there
is no contemporary evidence for the assumption; all such testimony is of comparativ ely
late date, as for instance, Henry Cohen et al., One Hundred Y ears of J ewry in Texas
(Dallas, 1936), p. 8.
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adoption of his policy as an answer to the ever-present manpower
shortage, but he also believed that "the action of our people on this
point will be of more value to us abroad than any diplomacy or
treaty-making." But most Southerners would rather lose the war
than weaken the slave system in any way.98

Benjamin's proposal was certainly not a repudiation of slavery.
Neither was the program which Judge Solomon Heydenfeldt of
Alabama advocated in 1849 as an antidote to the problems created
by the concentration of Alabama capital in slave property. Heyden­
feldt first published his Communication on the Subject of Slave Immi­
gration, Addressed to Hon. Reuben Chapman, Governor of Alabama,
in the Huntsville Democrat on Jan. 31, 1849, and subsequently in
pamphlet form. The jurist questioned the economic wisdom of
unlimited slave immigration and protested that the state would
become impoverished through the uncontrolled "dumping" of slaves
in Alabama. But his arguments were denounced by fellow­
Alabamians. One critic said , in the Wetumpka Daily Stateguard
of February 12, 1849, that if Heydenfeldt's proposal were to be
adopted, an artificial scarcity of slaves would be created, the prices
of slaves would soar, and the rich would become richer, while the
poor who hoped sometime to become slave-owners would be deprived
of any expectation of economic advancement. Heydenfeldt was far
from being the abolitionist some have imagined him to be.99

Long after the Civil War had been fought and lost by the South,
Philip Phillips of Alabama, who for a time served in the House of
Representatives and was perhaps the outstanding Jewish attorney
of the ante-bellum South, said that he regarded emancipation as a
new opportunity for the South. "So far as the loss of property in
slaves was involved," he said, "I regard it as the greatest blessing ...
A new generation with self-reliant spirit will create a new South,
and crown it by their energy and industry, with all that enriches
and enobles a land ... " But he never criticized slavery as an enemy
of self-reliance and creativity while it was the accepted economic
and social foundation of his state and section.!"

98 Sitterson, op. eit., pp. 131, 154; Meade, op, cit., pp, 92, 100 If.; Bell Irvin Wiley,
Southern N egroes 1861-1865 (New Haven, 1938), pp, 152, 154 and 157; Speech of Hon,
J. P. Benjamin, of Louisiana. Delivered in the Senate of the United States, May 22, 1860

(Washington, 1860).
99 Schappes, op, eii., pp. 293-301 and 643-644; James Benson Sellars, Slavery in

Alabama (University, 1950), pp. 188-190.
100 MM, vol. III, p. 149.



Opinions of J ews about Slavery 59

Nor was there anyone among the many Jewish journalists, writ ers,
and publicists of the Old South who questioned the moral , political,
or economic justice of slavery . Jacob De Cordova, the Texas real­
estate promoter, newspaper editor and geographer, emphatically
denied charges that he had given voice to "free-soil doctrines"
during his 1858 lecture tour in the North, and "wish[ed] it distinctly
understood that our feelings and education have always been pro­
slavery." !" Isaac Harby, t he Charleston dramatist and political
essayist, was writing in Charleston in opposition to " t he abolitionist
society and its secret branches," as early as 1824.102 Jacob N .
Cardozo, the editor and political economist, asserted that slavery
was defensible both economically and morally. In the former respect,
he maintained that

Slavery brought not only great wealth to the South, but to the slaves
a greater share of its enjoyment that in many regions where the relation
between employer and employee was based on wages.

In regard to the ethical question, he placed the responsibility
square ly on t he Deity: "The reason the Almighty made the colored
black is to prove their inferiority." After the Civil War, in his well­
known Reminiscences of Charleston, Cardozo expressed his sympathy
with t he planters who were now suffering great privation:

The owner of two hundred to five hundred slaves, with a princely
income, has not only to submit to the most degraded employments ,
but he frequently cannot obtain them. In some instances, he has to
drive a cart, or attend a retail grocery, while he may have t o obey the
orders of an ignorant and course menial. There is something unnatural
in this reverse of position - something revolting to my sense of pro­
priety in this social degradaticn.v"

Edwin De Leon, the journalist and Confederate diplomat, devoted
many pages of his reminiscences to an extended apologia for slav-

101 Lecture on Texas Delivered by Mr . J. De Cordova, at Philadelphia, N ew York, Mou nt
Holly, Brooklyn and Newark . A lso a paper read by him before the N ew York Geographical
Society, A pril t sth, 185 8. (Philad elphi a,1858), pp . 2 and 24-25.

102 " Essays by Junius," I, pp. 95 and 135, in Henry L. Pinckney and Abraham
M Oise, A S ection fr om the M iscellaneous Writings of the Late I saac Harby, Esq. (Charles­
t on, 1829).

103 Reminiscences of Charleston (C harleston, 1866) , p. 10 ; Brody, op. cit., pp . 150­
151.
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ery.I04 His brother, Thomas Cooper De Leon, one of the most
prolific Southern litterateurs of the second half of the nineteenth
century, wrote many novels and other works in the Southern ro­
mantic style of which he was a major practitioner. In one of his
most famous works, Belles, Beaux and Brains of the Confederacy,
De Leon described all talk of cruelty in the slave system as propa­
ganda and mythology; he underlined the fact that Harriett Beecher
Stowe was compelled to ascrib e a Yankee origin to her famous
character, Simon Legree.' :" Samuel Mordecai, the bachelor journalist
of Richmond, derived part of his income from his articles in Edmund
Ruffin's The Farmer's Register, a journal devoted primarily to the
interests of Southern employers of slave labor forces. Mordecai
loved everything about old Virginia, and wrote tenderly of the old
colored aristocracy, in his Richmond in By-Gone Days. He too
regarded slavery as a natural and desirable condition of society.>"

Even in the days of the secession crisis, and the subsequent
prolongated war and eventual defeat, many Southern Jews believed
slavery to be indispensable to their happiness and security. George
W. Mordecai, born a Jew but now an Episcopalian banker, railroad
executive, and plantation owner in North Carolina, wrote to a
Northern Republican in Dec., 1860:

I would much sooner trust myself alone on my plantation surrounded
by my slaves, than in one of your large manufacturing towns when your
labourers are discharged from employment and crying aloud for bread
for themselves and their little ones.>"

In 1864, Private Eugene Henry Levy of the Confederate Army
objected to the radical suggestion that Negroes be utilized in the
war effort and be freed for this assistance. "The slaves," he said,
"are in their proper sphere as they are at present situated within
the boundaries of the Confederacy."!"

104 Thirty Y ears of My Life on Three Continents (London, 1890), vol. I, pp. 13-36.
105 (New York, 1909), pp, 15-16; see also his Four Years in Rebel Capitals (Mobile,

1890), p, 370.
106 "Writers of Anonymous Articles in The Farmer's Register by Edmund Ruffin,"

Journal of Southern Hi story, vol. XXIII (1957), pp, 90-102; Richmond in By-Gone Days
(Richmond,1946), pp. 354-355; letter, Samuel Mordecai to G. W. Mordecai, Dec. 17, 1860,
Mordecai Mss., Duke University Library.

107 Quoted in Clement Eaton, Freedom of Thought in the Old South (Durham, 1940) ,
p.232.

108 MM, vol. III, pp, 308-309.
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After the war was over, some Southern Jews still believed that
slavery had been a necessary foundation of human society. Eleanor
H. Cohen, the daughter of Dr. Philip Melvin Cohen of Charleston,
said in the innocent selfishness of young maidenhood:

f

I, who believe in the institution of slavery, regret deeply its being
abolished. I am accustomed to have them wait on me, and I dislike
white servants very much.109

Perhaps no more concise and self-deceptive rationalization of slavery
was ever written than the observations which were recorded by
Solomon Cohen, the distinguished civic leader and merchant of
Savannah, who had lost a son in the war, in a letter which he wrote
to his sister-in-law, Emma Mordecai, shortly after the end of the war:

I believe that the institution of slavery was refining and civilizing to
the whites - giving them an elevation of sentiment and ease and
dignity of manners only attainable in societies under the restraining
influence of a privileged class - and at the same time the only human
institution that could elevate the Negro from barbarism and develop
the small amount of intellect with which he is endowed. v"

Such sentiments might well be expected of members of families
long resident in the South and thoroughly acclimated to its habits
and assumptions. The De Leon's, Mordecai's, and Cardozo 's had
lived with their neighbors long enough to share their ideas and
attitudes. But what of the newly immigrant German Jews who came
to the South in increasing numbers beginning in the 1840's? There
is no evidence that they found it very difficult to adjust to the slave
society of which they became a part. Julius Weis, of New Orleans,
who came to the United States in 1845, recorded his shock at his
first sight of a Negro

being whipped upon his bare back by an overseer. The sight of a human
being punished in this manner was very repugnant to me, though living
in the midst of a country where slavery existed. I afterwards got
somewhat accustomed to it, but I always felt a pity for the poor slaves.

109 MM, vol. III, p, 368.
110 Letter, dated Jan. 8, 1866, Mordecai Mss ., Duke University Library. A more

extensive apology for slavery, embodied in a letter from Cohen to his aunt, Reb ecca
Gratz, has been published by Joseph R. Rosenbloom in his article, " Rebecca Gratz,
Example of Conflicting Sectional Loyalties during the Civil War," in The Filson Club
History Quarterly, vol. 35 (1961), pp. 8- 10.
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But Weis' compassion seemed to be limited to this matter of punish­
ment, for he owned several slaves during the period from 1853 to
1857, and bought a Negro barber in 1862. He notes that "I never
found it necessary to punish them in such a manner," but his feeling
of pity never led him to adopt a critical attitude toward the entire
system of slavery.'!'

Louis Stix of Cincinnati wrote of a German Jewish immigrant to
the South who became violent in his pro-slavery opinions. They
met at a Jewish boarding-house in New York City; at dinner one
night this unidentified Southern Jew said that "Southerners could
not live without slavery." "I replied to this," wrote Stix, "by a very
uncalled-for remark not at all flattering to our race who were living
in the South ... The Southerner ... drew his pistol to compel me
to take back my words . .. I hope [he] has since learned to do without
slaves, or has returned to the place from which he came, where he
was almost a slave himself. t" > But such a direct application of logic
from Jewish experience in Europe to the situation of the Negroes
in the South could only stem from the mind of a Northern Jew; it
was never, to my knowledge, expressed in such blunt terms by a
Southern Jew. To the contrary, the average Southern Jew would
probably have agreed with Aaron Hirsch, who came to the United
States in 1847 and worked through Mississippi and Arkansas, and
who said that

the institution of Slavery as it existed in the South was not so great a
wrong as people believe. The Negroes were brought here in a savage
state; they captured and ate each other in their African home. Here
they were instructed to work, were civilized and got religion, and were
perfectly happy.P"

Some Southern Jews, however, did not deceive themselves into
thinking that the Negro slaves were "perfectly happy." These
sensitive spirits were appalled at human exploitation of the life and
labor of other human beings. Most of them reacted in a purely
personal way, by avoiding the owning of slaves or by helping slaves.
Major Alfred Mordecai of the United States Army, reared in the
South and brother to planters and defenders of slavery, purchased
only one slave in his life, simply to emancipate her. He believed

111 MM, vol. I , pp, 51 and 56.
112 MM, vol. I, p. 338.
113 MM, vol. II, p, 138.
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that slavery was " the greatest misfortune and curse that could have
befallen us." Yet he would do nothing to oppose slavery, and when
the lines were drawn, he resigned his commission rather than fight
for the North, without being willing to take up arms for the South.l"
J udah Touro, the New Orleans merchant, is reported to have eman­
cipated many slaves whom he purchased solely for that purpose,
and is even said to have established some of them in business at his
own expense.!" Another such spirit was Lazarus Straus, immigrant
store-keeper of Talbotton, Ga., who used to argue with local Prot­
estant ministers about the Biblical grounds for the defense of slavery .
According to his son, Oscar, hired slaves who worked for the Straus
family would beg to be purchased by them. "As the result of such
pleadings," Oscar said, "my father purchased household slaves one
by one from their masters, although neither he nor my mother
believed in slavery ."!" Probably many Jews as well as non-Jews
were caught in the dilemma of purchasing slaves just because they
did not believe in slavery; since emancipation was vir tually impos­
sible, all they could do was to become the most generous masters
possible unde r the circumstances. But there is, of course, no way
of telling what proportion of people who could not conscientiously
condone slavery was included in the statistics of slave-owners.

The literature has preserved only one instance of Jewish participa­
tion in the dangerous game of taking a Negro slave to the North for
clandestine emancipation. This was the risk taken by the Friedman
brothers of Cincinnati, Ohio, and Tuscumbia, Alabama, who pur­
chased Peter Still and conspired to take him North after he had
earned enough money to refund his purchase price. This excit ing
story is told in Kate E. R. Packard's The Kidnapped and the Ran­
somed.v" J oseph Friedman and his brother Isaac had been regarded
by the townsmen with suspicion and dislike when they first came to
Tuscumbia, but their behavior gradually overcame the local preju­
dices. Six or seven years later, Peter Still, beloved by his owners
and by the community in general, prevailed on the Friedmans to
hire him. After he felt certain that he could trust them, he confided

114 Stanley L. Falk, "Divided Loyalties in 1861: The Decision of Major Alfred
Mordecai," PAJHS, vol. XLVIII, no. 3 (March, 1959), pp . 149-150.

115 Leon Hubner, The Life of Judah Touro (Philadelphia, 1946), p. 69.
116 MM, vol. II, pp . 295-296.
117 First published in 1856, and reprinted in part in AJAM, vol. IX (1957), p p , 3-31,

with notes and int roduc tion by Maxwell Whiteman.
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to their ears his hope of obtaining freedom, so they purchased him
from his owner. There was much criticism of the transaction in the
town. People knew that the Friedmans had no use for a slave in
their business, and that they maintained no home. The townsfolk
therefore suspected that Joseph Friedman would ultimately sell
Peter away from the community to some stranger who would mis­
treat him. Kate Packard quotes a child as saying, "Ma says he's a
Jew, and she says Jews will sell their own children for money." The
authoress highlights the contrast between the behavior of "the
slandered Jew" who is Peter's friend, and "the gaudy hypocrisy of
his traducers" who "had bought and sold, and beaten and oppressed
the poor until their cry had gone up to heaven." The plot succeeds:
Peter saves up enough money to repay Joseph Friedman; the brothers
close up their store and return to Cincinnati, taking Peter with them
so that he can be freed. But the brothers never return to Alabama,
for eventually their duplicity is revealed. Peter's well-wishers are
indignant that the slave has been emancipated: that was carrying
friendship too far I Joseph and Isaac Friedman are worthy of re­
membrance as anti-slavery activists: though other Southern Jews
may well have risked fortune and reputation to evade state laws
which restricted the emancipation of slaves, theirs are the only
names recorded as having taken part in this risky venture.

We should not be surprised to discover that there was not a single
abolitionist among the Jews of the South, but at least one did stem
from this background. He was Marx E. Lazarus, eccentric scion of
two distinguished Southern Jewish families, who was attracted to
various radical social movements, including Fourierism, the North
American Phalanx, Socialism, phrenology, spiritualism and homeo­
pathy. In 1860, Lazarus contributed a number of articles and
translations to Moncure D. Conway's radical journal, The Dial,
which was published in Cincinnati. One of these was entitled "True
Principles of Emancipation," and was signed, "A Native of North
Carolina and a Citizen of the World." In this article, Lazarus
reminded his readers that Negro slavery was only one aspect of
"the manifold cruelties that labor elsewhere suffers at the hands of
capital, classes or castes, from their social superiors ... " He warned
idealists against the "conversion of chattel slavery into that of labor
for wages, changing the form, but not the facts, of slavery and
oppression." "This prolonged crucifixion of a martyr race," he said,
"demands a resurrection more humane than the liberty of selling
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oneself by the day, the cut-throat competitions of labor for wages,
the outrages sanctioned by prejudice against color, careworn in­
digence or paralyzed pauperism," Despite these advanced views,
Lazarus, in contrast to Major Mordecai, would not abandon the
land of his birth-place ; with the outbreak of war he returned home to
enlist in the Confederate army as a private." !

But men like Marx Lazarus were outright anomalies. The South­
ern intellectual scene, in the main, was a drab, monochromatic
landscape of unquestioning adherence to the dominant Southern
doctrine about slavery during the two decades before the Civil War.
Jews not only accepted this doctrine; some of them helped to formu­
late and circulate it, although their role was by no means a
significant one.

118 Caroline Cohen, Records of the Myers, Hays and Mordecai Families from 1707 to
1913 (Washington, 1913), p, 56; Moncure D aniel Conway, Autobiography, M emories
and Experiences (Boston, 1904), vol, I , pp. 313-314; Eaton, op. eit., p. 322; Frank Luther
Mott, A History of American Magazines 1850-1865 (Cambridge, 1938), p, 535; letter,
Marx E. Lazarus to George W. Mordecai, New York, March 24, 1846, Mordecai Mss.,
Southern Historical Collection, University of North Carolina Library; The Dial, vol, I
(1860), pp. 219-228.
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IX

AN EVALUATION

This investigation has traced Jewish participation in varIOUS
aspects of the "peculiar institution" of the Old South. Jewish
opinions about and relationships to the system of slavery were in
no appreciable degree different from those of their non-Jewish
neighbors. If more Jews owned slaves in terms of their numerical
proportion of the population, it was because larger percentages of
Jews lived in the towns and cities; if more Jews were auctioneers of
slaves, it was because they were also auctioneers of every kind
of merchandise; if fewer Jews were large-scale planters, it was for
understandable social and economic reasons.

The significant thing is that being Jewish did not play any dis­
cernible role in the determination of the relationship of Jews to
slavery. Except for the teachings of a very few rabbis like David
Einhorn of Baltimore, Judaism in America had not yet adopted a
"social justice" view of the responsibility of Jews towards society.
Ante-bellum Southern Jews were more likely to quote the Talmudic
maxim that "the law of the land is the law [for Jews]," and to regard
the insti tution of slavery as part of the law which they were bound
to uphold and follow, than they were to evaluate the failings of
slavery in the light of the prophetic ethic.

Their acceptance of slavery as a natural aspect of the life of their
section should not be regarded as a deliberately contrived "protective
coloration," in order that they might remain inconspicuous. There
is no iota of evidence, no line in a letter, no stray remark, which
would lead us to believe that these Jews gave conscious support to
the slave system out of fear of arousing anti-Jewish prejudice. Any
such motivation for their behavior and attitudes, if it existed at all,
was well hidden in the unconscious psyche.

It is true, however, that their small numbers militated against the
creation of a distinctively Jewish approach to any political or social
question other than anti-Semitism. Jews were only a fragment of
the Southern population, thinly distributed throughout the area.
Even in the largest cities, New Orleans , Charleston, Richmond, they
were a tiny group. They would be entirely likely, therefore, to
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derive their opinions from discussions with non-Jewish neighbors,
rather than with Jewish friends. This was especially true of the
more prominent Jews, planters, attorneys, physicians, newspaper
editors, merchants, whose associations with non-Jews were quite
intimate.

Whatever prejudice there was in the South, before the Civil War
aggravated every possible source of tension, was directed largely
against the alien Jew, the immigrant peddler and petty store-keeper,
the insecure newcomer, whose very survival was in the hands of his
customers. He would, therefore, be inclined to adopt their opinions
and attitudes, not because he was afraid to disagree with them, but
because he wanted to succeed in his new home.

Slavery played an unacknowledged role in this question of Jewish
status in the Old South, too. Although Southern society fostered a
caste system which also applied to various classes of whites, and
which distinguished the store-keeper from the wealthier merchant,
the merchant in turn from the professional man, and the attorney
and physician from the planter, the all-pervasive division was be­
tween the races. The Jews were white, and this very fact goes a
long way towards accounting for the measurably higher social and
political status achieved by Jews in the South than in the North.
Foreign observers like Salomon de Rothschild and 1. J. Benjamin
were acutely aware of the sharp contrast between the South, where
so many Jews were elected to high office, and the North, where Jews
constituted a larger percentage of the population, yet had achieved
fewer honors .'!" The Negroes acted as an escape-valve in Southern
society. The Jews gained in status and security from the very
presence of this large mass of defenseless victims who were compelled
to absorb all of the prejudices which might otherwise have been
expressed more frequently in anti-Jewish sentiment. As 1.J. Benjamin
said,

The white inhabitants felt themselves united with, and closer to, other
whites - as opposed to the Negroes. Since the Israelites there did not
do the humbler kinds of work which the Negro did, he was quickly
received among the upper classes, and early rose to high political rank.

Although this was too broad a generalization, and not all Jews were
treated so generously, the road to social and economic advancement

119 MM, vol. III, p. 104; 1. J. Benjamin, Three Years in America (Philadelphia, 1956),
p.76.
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and acceptance for many Jews was smoothed by the ever-present
race distinction which imputed superiority to all whites. And even
the path of the poor, foreign Jew was made easier by the institution
of slavery. Oscar Straus remembered that when his father was
peddling through the rural areas of Georgia, he

was treated by the owners of the plantations with a spirit of equality
that is hard to appreciate today. Then, too, the existence of slavery
drew a distinct line of demarcation between the white and black races.
This gave to the white [peddler] a status of equality that probably
otherwise he would not have enjoyed to such a degree. l2O

Slavery, therefore, played a more significant role in the develop­
ment of Jewish life in the Old South, than Jews themselves played
in the establishment and maintenance of the institution. The history
of slavery would not have differed one whit from historic reality if
no single Jew had been resident in the South. Other whites would
have owned slaves; other traders and auctioneers would have bought
and sold slaves; other political and intellectual leaders would have
propagandized in behalf of slavery; a few slaves might have fared
better or worse at the hands of other masters, but their feelings were
immaterial details in the total story of the institution itself. But
whether so many Jews would have achieved so high a level of social,
political, economic and intellectual status and recognition, without
the presence of the lowly and degraded slave, is indeed dubious.
How ironic that the distinctions bestowed upon men like Judah P.
Benjamin, Major Raphael J. Moses, and the Honorable Solomon
Cohen were in some measure dependent upon the sufferings of the
very Negro slaves they bought and sold with such equanimity.

uo MM. vol. II, p. 291.




